
Understand
The big ideas of Aotearoa New Zealand’s 
histories

Know
National, rohe, and local contexts

Do
Thinking critically about the past and 
interpreting stories about it

Learning that cannot  
be left to chance

Schools choose topics and develop lessons and activities to weave 

the  UNDERSTAND ,  KNOW , and  DO  elements together.

https://instructionalseries.tki.org.nz/

Our stories:  
Pacific peoples DRAFT FOR CONSULTATION

Through building knowledge about 
contexts and drawing on inquiry practices, 
I have a deeper understanding that:

• Māori history is the foundational 
and continuous history of Aotearoa 
New Zealand

• colonisation and its consequences have 
been central to our history for the past 
200 years and continue to infl uence all 
aspects of New Zealand society

• the course of Aotearoa New Zealand’s 
history has been shaped by the exercise 
and e� ects of power.

Whakapapa me te whanaungatanga

Migration and mobility

Polynesian peoples arriving in Aotearoa 
New Zealand had already explored vast areas of 
the Pacifi c Ocean, creating island settlements 
from Hawaii in the North to Easter Island in the 
East to Aotearoa New Zealand in the South.

The stories of iwi and migrants from di� erent 
periods in our history convey their reasons for 
and experiences of migration. Sometimes these 
experiences were negative because of the way 
migrants were treated.

Tūrangawaewae me te kaitiakitanga

Land, water, and resources

Over the course of time, people have changed 
and been changed by the environment. These 
changes were governed by di� erent values 
and cultures that sometimes coincided and 
sometimes clashed. 

There were complicated relationships between 
iwi and early newcomers as those newcomers 
sought resources. Newcomers came for di� erent 
reasons and had di� erent experiences.

In my learning in Aotearoa New Zealand’s 
histories, I can:

• construct an historical sequence 
of related events and changes and 
recognise that others might sequence 
it di� erently

• draw on historical sources, giving 
deliberate attention to mātauranga 
Māori sources, to answer questions 
about the past. While doing so, I identify 
views that are missing and note how this 
restricts my conclusions

• identify the attitudes and values that 
motivated people in the past and 
compare them with attitudes and values 
of today.

Progress outcome by the end of year 6

Tino rangatiratanga me te kāwanatanga

Te Tiriti o Waitangi

There was much debate among Māori chiefs 
over signing Te Tiriti o Waitangi.

There are two versions of the treaty – Te Tiriti o 
Waitangi and the Treaty of Waitangi. Some key 
words and phrases are di� erent between the 
two versions.

While the versions were taken to other parts 
of Aotearoa New Zealand, not all Māori signed. 
Almost all who did signed the Māori version 
and were given assurances that it guaranteed 
their chiefl y authority.
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I have built my knowledge of stories iwi and hapū tell about their history in the rohe, and of stories 
about the people, events, and changes that have been important in my local area.

For the national contexts, I know the following:

KnowUnderstand Do
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Below are some examples 
in the Instructional Series of 
Pacific histories and a link to 
the KNOW element. 
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School Journal Level 3 May 2017

Thumbprints
A poem reflecting on 
the author’s mother’s 
immigration to Aotearoa New 
Zealand from Sāmoa in 1952.

https://bit.ly/3nGi3f6

School Journal Level 3 August 2019

Tupaia: Master Navigator
An article reporting on the 
story of Tupaia, a navigator 
and high priest from the 
island of Rā‘iātea.

https://bit.ly/3nOtDVG

School Journal Story Library Level 4 2014

Explorers of the Sunrise
A text with supporting 
audio. Two articles reflect on 
stories of Pacific migration, 
connecting past histories  
to travel today.

https://bit.ly/3eMUrkP

Connected Level 3 Shifting Views 2014

The Long Pause
An article exploring the 
mystery of the long pause 
between the two major 
periods of Pacific migration.

https://bit.ly/3te1I2g

School Journal Level 3 August 2020

The Art of Aute
An article covering the 
history and recent revival  
of this clothmaking art,  
found across the Pacific.

https://bit.ly/3xOhNPF

Mum left Sāmoa in 1952.
To‘ono drove her to the harbour in a jeep
abandoned by American marines.  

I have a sepia photo of that day –
everything’s the colour of spilled coffee,
though Mum had black hair and green eyes.

She was nineteen, so excited.
She wore a white Pālagi frock, leis around her neck.
Her mother cried when the Matua tipped over the horizon.

Her father refused to wave goodbye –
incarcerated for ten years in Aotearoa
before he had a single grey hair.

The first time on Motuihe Island,
the second on Matiu
because his father was German.

Mum arrived in Auckland on a hazy autumn morning
with a letter of introduction from the family priest,
an empty stomach, wobbly legs.

At the police station, she gave her thumbprint
and was issued with an identification booklet, 
to be carried at all times.

There are strict rules about what you can and cannot do, the officer says.

According to New Zealand law, you are an alien.

      Serie Barford

Thumbprints
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MMMMMMMMMMMMMaaaaaaaaaassssssssssttttttttttttteeeeeeeeeerrrrrrrrrr NNNNNNNNNNNNNaaaaaaaaaavvvvvvvvvviiiiiiiiiiiiiiigggggggggggaaaaaaaaaatttttttttttttoooooooooorrrrrrrrrr
by Hanahiva Rose

AAAA mmmmaaaannnn oooofffff mmmmaaaannnnaaaa
Tupaia was born on Rā‘iātea – the second-largest 
island in East Polynesia – around 1725. He was from 
a high-ranking family and showed talent from a young 
age. Because of his gifts, Tupaia was chosen to train
with the ‘arioi – an exclusive group of priests, 
navigators, warriors, musicians, and artists who 
worshipped the war god, ‘Oro.

Theee Polynneessiiiaaannnnnnns hhhavvvee alllwwayyss hhonoouureeddd T
their navviiggatttoooorrrs. TTThheirr ccrrrreeaaatiioonn storiiees ttelll t
of gggoooods crossing thhe night ssskky iiinnn ccaannoess, o
eachhhhh one a starr. Theessee samme stars gguuiddee e
travellers downn heerrree ooonnn Eartthhh,,, ssshhoooowwinng t
themmm the waaaaayy.tt

TThis is the stttorryy ooffff TTupaaiiiaaa,, aaaaa  nnnnaaaaavviiiiigatoorr
and hhhigh ppprriest frrom thhheee isslaanndd ooof RRāā‘iiāteeaa a
who dddieddddd iinnn Inddooonnnessiiiaaaa iiiinn 177777000..  HHHHoowww  hhhee w
came to bbbe ssoo fffaaarr frrrrrrrooooommm hhhooommee iinnnnvollvveeedddd c
a rremarkabbble jjooouurrrnnneey, onne thhhhhaat ttoooookk hhiimm a
tooo the verry eeddgee oooooff tthhee Paccific …… ttt

The ‘arioi were based at Taputapuātea. This great marae was at the centre 
of a large group of islands and home to the temple of ‘Oro. Here, Tupaia studied 
his people’s history and culture, specialising in star navigation. He travelled widely 
and spoke a number of Polynesian languages. This knowledge, along with his 
intelligence, made Tupaia a man of great mana.

AAA ppppprrrooooppppphhheeeecccyyyyy
In the 1750s, warriors from nearby Bora Bora invaded Rā‘iātea.  A local priest 
named Vaita went into a trance and uttered a prophecy. One day, more people 
would come – a different kind of people altogether. They would arrive on a canoe 
with no outrigger and would change everything: “And this land will be taken by 
them,” Vaita said. “The old rules will be destroyed.”

Vaita’s prophecy eventually came true. On 18 June 1767, a strange vessel was 
seen off the coast of Tahiti, where Tupaia now lived. The next morning, ‘arioi priests 
paddled out to investigate. The boat was the Dolphin, a British ship searching 
for the unknown southern continent. Samuel Wallis and his crew were the first 
Europeans the Tahitians had ever seen. 

outrigger: a wooden float attached to the side of a canoe to make it more stable
unknown southern continent: a large area of land Europeans once thought existed 

Drawing by Tupaia of ‘arioi musicians

17

In 2012, two waka – Te Aurere and Ngahiraka Mai Tawhiti – 
sailed to Rapanui (Easter Island). The long and dangerous 
journey followed the path of Polynesian voyagers from long ago. 
The voyage was the dream of master waka-builder Hekenukumai 
Busby. It took ten months, and the crew used traditional 
navigation methods all the way. 

2

Waka Tapu
by Jeff Evans

During the journey, the navigator had to use all his skills and 
knowledge to locate the island of Rapanui. In the daytime, he used 
the sun and ocean swells to help guide the waka. At night, he relied 
on the stars to stay on track. It was hard work, and he didn’t get much 
sleep during the voyage. 

Being on the waka was a lot of fun, but not when it got stormy! The 
voyagers wore modern wet-weather gear to keep them dry, but they 
still got cold. The storms made it hard to navigate too, because the 
clouds covered up the stars at night. When that happened, the crew 
lowered the sails until the clouds went away. While they waited, 
everyone tried to keep warm and dry and get some rest.

THE WAKA TAPU JOURNEY 
TO RAPANUI AND BACK
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About 3,500 years ago, humans 
began one of the most remarkable 
adventure stories in history.

by 
Dr Amber Aranui

After arrivin� and settlin� in the Bismarck Islands, 
a �roup of people now called Lapita entered 
the vast blue of the Pacific Ocean. In just five 
hundred years, they developed the knowled�e 
and technolo�y needed to island-hop throu�h 
Melanesia and into West Polynesia. Eventually, 
they reached and settled Fiji, Sāmoa, and Ton�a. 

But after this period of rapid exploration, 
somethin� chan�ed. It would be at least another 
one thousand years before people voya�ed further 
into East Polynesia, eventually reachin� Hawai‘i in 
the north, �apa Nui in the east, and Aotearoa in the 
south. For many years, scientists have stru��led 
with this tricky question: why was there such a lon� 
pause between these two major mi�rations?

2525255

Sāmoa
800 bc

Tahiti
ad 1025

THE ART OF AUTE
by Matahana Tikao Calman

Tapa cloth is made all across the Pacific, although it has 
many different names. Few people know that Māori once 
made tapa, too. They called it aute. Artist Nikau Hindin 
first heard about this when she was a student in Hawai‘i. 
She wanted to know more.

Nikau (Ngāpuhi and Te Rarawa) is from Motukaraka in the far north. 
In 2013, she was living in Hawai‘i, studying for a degree. She took 
a class in Hawaiian kapa. “Did you know that Māori once made this   
cloth?” her teacher asked. Nikau didn’t know. She was surprised.  

FOLLOWING THE TRACES 
In many Pacific countries, tapa making has a long tradition. Back in 
Aotearoa, Nikau found that little was known about our own history 
of making tapa. No pieces of the cloth remain, and there are few oral 
histories. All she could find, she says, “were traces about aute in our 
language, and some old stories”. 

Then Nikau made an important  
discovery: Auckland’s museum had 
fifteen patu aute. The beaters, 
which are hundreds of years old, 
were found preserved in a swamp. 
They’re the only physical evidence 
that Māori once made cloth. Nikau 
says the fifteen patu include some 
of the oldest bark-cloth beaters in 
the world.

Patu aute from the Auckland 
War Memorial Museum 

Tāmaki Paenga Hira

43

Junior Journal 60

Mariri the Flying Man
A retold traditional story of 
Mariri and the discovery of 
Atiu, as well as his return to 
‘Avaiki. 

https://bit.ly/3uoh0TB

Long, long ago, there lived a great explorer 
whose name was Mariri. He was brave and clever 
and good at making things. Mariri lived in ‘Avaiki, 
where his people had lived for many generations. 

One day, Mariri said to his wife, “We need to find 
a new place to live. ‘Avaiki is too crowded now. 
There is not enough land or food for everyone.”

Mariri gathered his warriors. They agreed that 
it was time to find somewhere new – a place with 
more land and more food. 

Mariri and his warriors spent months building a 
vaka – a huge vaka that could sail across the ocean. 
Finally it was ready. 

“I will return,” Mariri promised his wife, “once 
we have found another home for our people.” 

MaririMariri,  
the Flying Manthe Flying Man 

a traditional story 
from the Cook Islands, 

retold by Maria Samuela

20

For many months, Mariri and his warriors sailed the 
ocean and, at last, they came to an island in the middle 
of the sea. They found no people living on the island. 
Instead, it was alive with white-tailed rakoa birds 
and potipoti (flying insects). 
Mariri named the island 
Enuamanu, which means 
“island of birds and creatures”. 

Enuamanu was a fine place to live. 
There was plenty of land, food, and fresh water. 

“My wife will be happy here,” thought Mariri, and then 
he felt sad. He and his men had been away for a long time, 
and he missed his wife very much. He wondered how he 
could fetch her. Sailing back to ‘Avaiki by vaka would take 
many months.

Mariri,  

an is
le living on the island. 

e-tailed rakoa birds 

es”. 

t live
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Our stories:  
Pacific peoples
Below are some examples 
in the Instructional Series of 
Pacific histories and a link to 
the KNOW element. 

DRAFT FOR CONSULTATION

Through building knowledge about 
contexts and drawing on inquiry practices, 
I have a broader and deeper understanding 
that:

• Māori history is the foundational 
and continuous history of Aotearoa 
New Zealand

• colonisation and its consequences have 
been central to our history for the past 
200 years and continue to infl uence all 
aspects of New Zealand society

• the course of Aotearoa New Zealand’s 
history has been shaped by the exercise 
and e� ects of power.

Whakapapa me te whanaungatanga

Migration and mobility

Mid twentieth-century Māori migration to 
New Zealand cities and overseas occurred at 
an unprecedented pace and scale, stimulating 
new approaches to being Māori while retaining 
connections to iwi values and practices.

Identity

Di� erent stereotypes of a ‘New Zealand’ identity 
have been purposefully constructed at di� erent 
times to defi ne who is included and who is 
excluded.

International confl icts

New Zealanders have participated in and 
responded to international confl icts in a range of 
ways. When and where we participated refl ected 
dominant views about our identity.

Tūrangawaewae me te kaitiakitanga

Land, water, and resources

Aotearoa New Zealand was claimed and named. 
Te taiao was cared for and transformed by Māori 
and by subsequent settlers.

Mana motuhake

Mana was central to all political and economic 
relationships in traditional Māori society and 
has continued to shape internal and external 
interactions.

In my learning in Aotearoa New Zealand’s 
histories, I can:

• construct an extended historical 
sequence of related events and changes, 
locate it in relation to the present, and 
recognise that others might sequence 
it di� erently using a di� erent frame of 
reference

• actively seek out historical sources with 
di� ering perspectives on the past, giving 
deliberate attention to mātauranga 
Māori sources. While doing so, I 
recognise that sources are incomplete, 
that there may not be a full answer to 
questions, and that my conclusions are 
themselves interpretations

• make an informed ethical judgement 
about people’s actions in the past, 
taking account of the attitudes and 
values of the times and the challenges 
people faced.

Progress outcome by the end of year 8

Tino rangatiratanga me te kāwanatanga

Te Tiriti o Waitangi

Many factors led to the development of the 
two major agreements between iwi and the 
British government – He Whakaputanga o te 
Rangatiratanga o Nu Tireni | The Declaration 
of Independence and Te Tiriti o Waitangi I The 
Treaty of Waitangi. They came about because 
each party could see benefi ts, although the 
nature of these benefi ts di� ered.

It is clear that Māori did not cede their mana 
to the Crown, and that they signed in the belief 
that it would give them power to govern in 
partnership with the Governor. 

The Kīngitanga was a signifi cant example of 
pan-tribalism in response to the challenges 
of increasing immigration and constitutional 
change. 

The state and the people

In the past, the government has selectively 
excluded and supported people through 
processes associated with voting rights and 
welfare provision. New Zealand political 
parties have had di� erent views at di� erent 
times about the role of the state in regulating 
people’s lives.

The state and the Pacifi c

Realm of New Zealand relationships have 
changed over time, for diverse reasons and 
with di� erent outcomes for di� erent countries. 
Pacifi c states have secured di� erent levels 
of independence, which impact on their rights 
to New Zealand citizenship, participation in 
international organisations, and agreements 
with other countries.

Page 10

I have built my knowledge of stories iwi and hapū tell about their history in the rohe, and of stories 
about the people, events, and changes that have been important in my local area.

For the national contexts, I know the following:

KnowUnderstand Do

Copyright © Crown 2021

School Journal Level 4 November 2018

Brave Flower

A poem presenting the 
experiences of those who 
were subjected to the dawn 
raids that took place in 
Aotearoa New Zealand  
in the 1970s.

https://bit.ly/3aYAaaY

School Journal Level 4 May 2015

‘Afakasi Chameleon

A poem exploring the 
concept of mixed genealogy 
and ethnicity in Aotearoa 
New Zealand, by a Pacific 
author.

https://bit.ly/3vIsDVC

School Journal Level 4 November 2018

Rise Up: The Story of the Dawn Raids and the 
Polynesian Panthers
An article recounting the 
story of the dawn raids that 
took place in Aotearoa New 
Zealand in the 1970s.

https://bit.ly/3eXiBJo

School Journal Story Library Level 4 2019

Once a Panther 
A comic with supporting 
audio. The fictional narrative 
is based on the true story of 
the Polynesian Panthers in 
1970s Aotearoa New Zealand.

https://bit.ly/3h7ZZtf

Brave Flower  BY SIMONE KAHO

1.
Knocks come like shots
Searchlights chop 
   up   the   night
A voice through a loudspeaker yells
OPEN THE DOOR!

We know
 who it is
They’re not
 going away

Bodies thump through the house
Suzi with the good English 
e d g e s 
to open   the door

They aim torches in her eyes
You can’t hear her 
   replies

The Alsatian 
grinds shark teeth 
   jerks   on the   leash
Suzi says 
   it’s just me here

But the dog smells blood 
 (from the freezing works)

BARKS like we’re 
 murderers
They pull us all out –
Uncle from the wardrobe 
You can’t jump out the window
The police are all around 
closing 
in

2.
There are big pay packets in New Zealand
You can earn two hundred a week  
if you   work hard

On the docks, in a factory, at the works
You can get educated

   make it 

Be a doctor or a lawyer

3.
The family waits for your money every week 
They’re waiting for your money and making 
umu in the sun 
   and going to church 
   with frangipani and hibiscus 
   behind their ears 

4.
Brown boys shiver outside the freezing works 
   wait for the Pālangi manager
   to come
   down the line 
He squeezes their muscles 
to see who’s got the big ones
Like we’re animals laughs Dad 

We drive past the works and smell the stink 

5.
The police are stopping brown people on the street
If you’re wearing jandals 
   and a bright shirt – 
   watch out. 
They stop Māori and ask 
Which island are you from? 

The North Island, mate

6.
There are no more jobs 
Muldoon says the Polynesians have to  
go home. 
We go to prison  rst

They send us back with no goodbye 
They take parents in front of their kids
They take pregnant ladies in their nightdresses

7.
I was going to stay here 
I was going to 
   work hard 
 get educated

Even though it’s cold

I see the hibiscus growing in New Zealand – 
 ares of colour in Pālangi gardens

It’s a brave  ower  
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‘Afakasi means half-caste:
half-blood, mixed race, two pasts.

But even if one eye is brown, 
the other eye blue,
no one is ever just two.

You can’t cut in half
blood that streams
or splice in two a river that teems
with tiny currents 
running this way and that.
You can’t divide mata i pusi: the eyes of a cat.

An ‘afakasi is a chameleon 
blending in, 
coloured by genealogy
and its different skins –

a  great-great-grandfather from Tuvalu
a great-great-grandmother from Peru

a great-grandfather from Italy
a great-grandmother from Fiji

a grandfather from England
a grandmother from Scotland

a father from Aotearoa
a mother from Sāmoa.

Cultural chromatophores,
pigmented geographies,
mixing the bloodlines
with poly-hued biographies.

Whether from Nauru or Australia 
Israel, Greece, or Mauritania

Papua New Guinea or Ghana 
Mali, Wales, or Grenada

Kiribati, Ireland, or Estonia 
Costa Rica, Canada, or Ethiopia

France, Tonga, or Namibia
Somalia, Chad, or Nicaragua –

an ‘afakasi is a chameleon,
fast, agile, free

it knows who it is 
as it blends with the soil 
with the stalk
with the tree.

The chameleon is you, the chameleon is me.

We are all
‘afakasi.

Selina Tusitala Marsh
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In the United States in the 1960s, the civil rights movement 
continued to grow. Those leading the demand for equality 
included Martin Luther King, Rosa Parks, and Malcolm X. 
Fast forward ten years to another country, Aotearoa, and 
social injustice was happening on the front steps of people’s 
homes. Police and immigration offi cials were targeting Pacifi c 
people, accusing them of being in New Zealand illegally. Many experienced 
humiliating and often terrifying encounters known as dawn raids. Enter the 
Polynesian Panthers – along with other activist groups – and Aotearoa had 
its own civil rights movement.  

Boom and Bust
The story of the dawn raids begins in the 1950s. At the time, New Zealand’s economy 

was doing so well, there weren’t enough people to do all the work, especially in 

factories. So the New Zealand government looked to the Pacifi c, introducing a system 

that made it easy for Pacifi c people to live here. Many came on temporary permits or 

visas, but when the labour shortage continued, the government allowed workers to 

stay longer. 

Things suddenly changed in 1973, when hard times hit around the world. In New 

Zealand, unemployment became a problem – in stark contrast to the decades before – 

and Pacifi c people became scapegoats. They were blamed for the lack of jobs, and some 

people started using the term “overstayer”.

The Story of the Dawn Raids and the 
Polynesian Panthers
by Pauline Vaeluaga Smith

Rise UpRise Up

Raid
The fi rst dawn raids happened in March 1974 under a Labour government led 

by Norman Kirk. Each raid followed the same pattern: very early in the morning, 

police and immigration offi cials would force their way into Pacifi c people’s homes 

demanding paperwork. They wanted permits, visas, passports – anything that 

proved a person’s right to be here. 

In the fi rst week of the raids, around eighty Pacifi c people were arrested. 

This caused a public outcry. Although some of those arrested did have expired 

visas, for many New Zealanders, the targeting of ethnic groups was unacceptable. 

They believed that the dawn raids were destroying race relations in New Zealand 

as well as Pacifi c people’s sense of belonging. 

Most of those arrested were taken from their homes with only the clothes on their 

backs. They were held in police cells until they could prove their right to be here. 

Those who couldn’t either stayed on in the cells or reported to the police each day 

until they were deported. Some never got to say goodbye to family; others were 

escorted onto planes while distraught family members watched. It was a sad time 

that divided communities in all kinds of ways, with some people dobbing in others 

for being overstayers.
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Rise Up

Your Auntie Lei was at uni back then. She took 
me to one of the first Panther meetings at a 
community centre in Auckland.

And that’s how the Polynesian 
Panthers started.

6

Whaddya 
reckon?

Right on.

I wasn’t that interested 
at first.

But I thought everyone 
looked pretty cool, with 
their big afros and 
leather jackets ...

.

How do you 
know what 

swag means?

Oooh, 
shame.

They had swag.

I had swag before 
you were born.
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Your Stories
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